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May it please the Tribunal 

Te Maunga ko Tohora Puhungatohora 

Te Awa ko Tahekeroa 

Te Tupuna ko Nukutawhiti me Rakaihautu 

Ka heke mai kia Mahuri tupuna whae 

Te Whare ko Mahuri 

Te Hapu ko Ngati Pakau 

Te Iwi ko Ngapuhi nui tonu ara Waitahu nui tonu 

1. My name is Jane Ruka. I am the Kaiwhakahaere of the Waitaha 

Grandmother Executive Council, and co-claimant on the Wai 1940 claim. 

 

2. I was born on 30 August 1946. I am the second daughter of Te Toti 

Wiremu Ruka Te Korakora and his rangatira wife Wikitoria Rangitakina 

Harris. 

 

3. The Wai 1940 claim is a national claim, encompassing all the grievances 

suffered by Waitaha and inflicted by the Crown. This brief of evidence 

focuses on Waitaha rights to water.  

Waitaha Grandmother Council 

4. I would like to properly introduce the Waitaha Grandmother Council to the 

Tribunal.  

 

5. In 1999, the Grandmother Council began to establish itself. After my 

mother died, I became aware that we had no mana wahine 

representatives for Waitaha standing in Ngapuhi. There was basically a 

lack of centralisation of Waitaha for women in the North. We needed a 

greater awareness of where we came from and where we were going to, 

for our granchildren’s sake.  

 

6. Once our numbers got big enough, I started taking more formal records 

of the meetings of the Grandmother Council. This was in 2003. 
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7. The Whispers of Waitaha was a book published in 2006 telling the story 

of the Grandmothers’ feminine concept. It is the companion book to 

Songs of Waitaha, which tells the story of the history and male aspect of 

Waitaha. 

 

8. Today we have 18 members in New Zealand and 6 members overseas. I 

have attached a list of our members as Appendix A. 

 

9. The purpose of the Grandmother Council is to guide and monitor the 

direction of travel of our tamariki and mokopuna. Our Waitaha 

community, and the wider iwi community, have a number of needs that 

are not being met by the Crown - our supposed Treaty Partner. This is 

where the Grandmother Council comes in. We are attending to some of 

the deficits that the Crown has created, and trying our best to meet those 

needs.  

 

10. Some of the activities we have carried out as the Grandmother Council 

are listed below. The focus of the Grandmother Council is always on our 

young people. 

 

(a) When children in our Waitaha community are taken from their homes 

by Child, Youth and Family, we monitor where they are put, and 

make an effort to have them placed in the wider whanau of Waitaha. 

For example, my sister-in-law Anne Carmen Pirini Ruka, who lives in 

Mangere, fostered at least 18 children, alongside her own ten natural 

children. 

 

(b) We assist in finding and organising scholarships for our young 

Waitaha people who have exceptional academic or sporting ability.  

 

(c) We find and identify Waitaha taonga and koiwi. For example, we 

were called in by a company planning a housing development in 

Pegasus Bay to identify and care for Waitaha taonga. 
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(d) We support people who are known to one of the Grandmothers to 

apply for and receive visas to enter New Zealand, and to go 

elsewhere in the world. For example, Junko Nakatani, a Japanese 

grandmother who has contributed much to New Zealand, needed our 

support to get a visa. 

 

(e) We provide references for people who are seeking employment, both 

here and overseas. 

 

(f) We have worked with police regarding criminal cases that have been 

referred to us.  

 

(g) We assist any member of Waitaha, or in fact any other person, who 

comes to us looking to connect with their whakapapa. 

 

(h) We fundraise for international disaster relief. For example, after the 

earthquake in Nepal in 2015, we fundraised amongst the 

Grandmother Council to send money to Renchin Yonjan, our 

Nepalese Grandmother, to provide money for displaced children. We 

were able to work with Kiwibank who allowed transfers of money from 

New Zealand to Nepal to happen without charging a fee. 

 

(i) We connect with and support indigenous peoples of other nations. 

For example, we are planning to travel to Dakota to support the 

pipeline protest. 

 

11. You might wonder why the Grandmother Council do these things. Our 

Grandmothers have broken hearts. They have lived through historical 

deprivation. They do not want to see their tamariki and mokopuna go 

through the same thing. We as grandmothers look at these deprivations 

and we search for solutions where the Crown has offered none. We want 

to make things better for the next generation of Waitaha.  

 

12. However everything we do is done in peace. Waitaha are a people of 

peace. Negotiation is a very big part of our wairua. We are not coming at 

the Crown with taiaha in hand. We want to come at the Crown with an 
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educated, intelligent and peaceful generation of Waitaha leaders for them 

to negotiate with. 

 

13. Having introduced ourselves to the Tribunal, I now wish to turn to the 

kaupapa of this inquiry, the nature of our relationship with and use of wai, 

and the issues relating to the control and use of it. 

Waitaha relationship with water 

14. The korero that I will give now is very sacred to Waitaha. It explains our 

relationship with wai, and why it is so special to us.  

15. I have attached Te Whakapapa o Wai as Appendix B. 

16. Firstly, I will talk about the mythology of how the world is formed 

according to Waitaha. This story will be familiar to some. 

17. Rangi, the sky entity, and Paparahi, the earth mother, lived in a world of 

darkness. Their children lived with them. However, their children were 

sick of the world of darkness. They needed light to live and breath. They 

agreed amongst themselves to push Rangi and Paparahi apart. Tane 

instigated the parting, known to us as Te Wehenga. 

18. However one child, Tawhirimatea, disagreed with Te Wehenga. He was 

very angry with Tane and the other children. While Tane was pushing 

Rangi and Paparahi apart, he began to rage. He started a war with the 

other children, casting huge fury and wrath their way. Meanwhile, the 

pain of separation was affecting his parents. Rangi in particular felt Te 

Maemae. He emitted Te Tangi Aue, or a mournful howl to express Te 

Maemae. But at the same time as there was Te Maemae, there was Te 

aroha-roha, which is love, sadness, compassion and pity. From the 

mixing of Te Tangi Aue and Te Aroha-roha came Roimata – the tears of 

the whole whanau – because by this time all the children were regretting 

what they had done. The tears fell on and seeped into the whenua. 

19. Now I will talk about the particular whakapapa of wai.  
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20. From the melding of Roimata and Te Whenua came a number of 

children. These children were: 

(a) Te Wai Reka: sweet spring mineral water 

(b) Hine Huka: snow melt, soft and gentle 

(c) Te Wai Mauri: fresh water, which holds the mauri of Te Tangi Aue 

(d) Hine Pukohurangi: mist, condensation to water, ethereal and 

whimsical 

(e) Te Wai Tote: salt water and the sea bed 

(f) Hine Kohu: fog, condensation to water, moody and foreboding 

(g) Te Wai Ora: medicinal water 

21. All these entities are feminine. The only male child was Tamanui-a-

Roimata. Tamanui-a-Roimata was a child of Roimata and Te Whenua, 

but he was birthed by the rainbow. 

22. To me, water is a gift. It is a gift from my ancestors. It is something I hold 

in a place of safety. While it has a number of uses, of particular 

importance to Waitaha is that water is a cleanser, both spiritually and 

physically. When you bathe in water, and you step out of the water, you 

know the feeling of being cleansed by the water. Water is also an entity in 

its own right. It carries with it the memory of everything it has gone 

through and been party to. Water is regenerating itself every time it 

moves from Paparahi to Rangi and back down to Paparahi again. When it 

touches me, I am blessed with the memories of everything it has been 

past. 

Waitaha uses of water 

23. Prior to the arrival of Europeans in Aotearoa, water was the lifeblood of 

Waitaha. We did nothing without water. Of course we had all the practical 

uses for water, such as cooking food and washing clothes. But water also 
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had and has a strong spiritual dimension for us. All water was sacred, but 

some was used for those mundane physical tasks, and some was used 

for wairua kaupapa. The spiritual uses and the physical uses were kept 

strictly separate. 

24. Examples of the use of water for wairua kaupapa was the blessing of 

people and objects with water. First, the water was blessed. Then a frond 

would be dipped into the container of water and shaken on the person or 

item to bless it. A person could also be fully immersed in water to be 

blessed. 

25. Another example is the blessing of a whare where someone has died, in 

order to have the wairua of that person removed, so that other people 

can come into a clean environment. Water is used to cleanse the whare. I 

have personally blessed the whare of my brother after his death to 

cleanse the whare of his wairua.  

26. I wish now to explain to the Tribunal the significance to Waitaha of 

particular bodies of fresh water. Although Waitaha have connections with 

the whole of Aotearoa, and many of the Grandmothers could speak to 

different bodies of water, I have chosen the ones that I have personal 

experience with. 

Ngawha Springs 

27. My grandfather, Perenara Hone Hare, was born in 1888. His mother, 

Ngahuia Te Kiriahi, was an owner of Ngawha Springs. She was a 

descendent of Kare Ariki. Kare Ariki was the tupuna who sat on the land 

originally. 

28. In the late 1950s and early 1960s, my grandfather lived on Ngawha. 

Although he had a house in Ngawha, he spent most of his time at the 

Ngawha Springs. He had a hut there and he was essentially the 

caretaker of Ngawha Springs. All the elderly folk and us children would 

come to bathe in the Springs because of their healing powers. Each pool 

had a different colour mud, from the different chemicals. People who had 

arthritis and other ailments would come and bathe to relieve their pain. 
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29. I remember that mud. You weren’t allowed to wash it off. You had to let 

the mud sit on you to do its work. My grandfather was a learned old 

tohunga and knew that the mud needed to stay on the body for a certain 

amount of time for it to have a healing effect. Sometimes we even put our 

clothes back on over top of the mud.  

30. He also used to drink from the different pools depending what illness he 

was suffering from.  

31. He knew which plants, bark from trees, or roots to take for which 

illnesses. He would always ask permission from the plant or tree first. If 

you were taking a root of a plant, it had to be on a downward facing slope 

because it had to have the run-off of the water.  

32. My grandfather really had knowledge of the rongoa and Maori taonga. 

But he was also really learned in Catholicism and the ways of Pakeha. 

He was also a very talented farmer. 

33. My grandfather was a rangatira. He decided to sit on Ngawha to be close 

to the Springs, because he also had bad pain. No one questioned him or 

challenged his right to be there. So off he went and occupied that little tin 

shed next to the bubbling mud. My grandfather sat on Ngawha Springs 

until he died in 1974. 

34. The Ngawha Springs are currently under the care of a Maori trust.  

Mangatawa Stream 

35. That same grandfather would take us to the Mangatawa Stream in Otaua 

He also believed that stream had healing qualities.  

36. If my grandfather thought we needed it, or something was ailing our 

whanau, either physically or spiritually, then he would take us down to the 

Stream for a dunk. These ailments could be illnesses, coughs and colds, 

or just the fact that our home had no running water to keep us clean. We 

landed on his doorstep as very needy children. We would get woken up 

at 3am in the morning. With no blankets or jackets, we would walk silently 
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down in single file through the long grass. The older children would hold 

the hands of the younger ones. Little ones could easily get lost in that 

long grass. 

37. We would climb over the big boulders (they seemed big at the time!) and 

into the stream. Grandfather made us get right under the water. Then we 

would jump out, dripping wet, and walk the same way back home again. 

38. After we were cleansed by the water, Grandfather would begin his 

teaching to the older boys. Most tohunga start their teaching between 

3am and 6am.The teaching was about whakapapa and tatai. Being a 

tohunga, if he felt that the occasion wasn’t sitting right, or if he felt that the 

time, place and people were not in balance, then he would take us to the 

water. This is because he maintained that fresh, running water was 

necessary for restoring the balance of the wairua, so the teaching could 

progress. 

Taheke River 

39. The Taheke River is famous for being a waterway which was used since 

colonial times for transporting timber. Kauri logs were milled at the top 

and floated down the river to the Hokianga harbour. That had stopped by 

the time I was a young person. 

40. The Taheke River was special for my grandmother, Meremaro Peka 

Ruka. She lived in a house built by my father at a place on the Taheke 

River known as Tahekeroa. My grandmother used that river for many 

different reasons. I have memories of her washing our clothing at a 

particular bend in the river. We would all troop down there and have a 

bath while she washed the clothes. At a separate place upstream, my 

grandmother caught kai awa such as eels, whitebait, mussels, kewai and 

little trout. She had a host of methods for catching these little creatures. If 

it was in season, we could get mullet.  

41. To catch food, you had to go beyond the washing point to the food 

section. Maori had designated areas for food and cleaning. Maori 

understood the need to have separate areas of water for different uses. 
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42. These are just some of the fresh waterways that I whakapapa to. Our 

entire Grandmother Council are connected to waterways all over 

Northland, one way or another. Each of those waterways has korero 

associated with it. Each of those waterways are special to us. 

Poroti Springs 

43. My cousin Millan Ruka has given technical korero on Poroti Springs (Wai 

2358, #D18). I wish to tautoko that evidence. The Waitaha Grandmother 

Council are so proud of Millan. 

44. When my family lived in Whangarei we used to always go to Poroti 

Springs to collect watercress. We could access the Springs because 

Millan’s mum and dad were living in that area. 

Current law on water 

45. I now want to give the Tribunal and the Crown a Waitaha perspective on 

the use and control of water in the present day. 

46. The current law relating to fresh water is not consistent with the principles 

of Te Tiriti. The Government says that no one owns water, yet it allocates 

rights to water out to local bodies and corporations as if it is the owner. 

The Government should not be claiming ownership of the water, above 

and beyond anyone else. Nor should it be pretending not to own it while 

acting as though it does, and expecting everyone to acknowledge its 

control. 

47. The Government is not someone I would call owner. The Government 

cannot show me that they whakapapa to the whenua, the maunga or the 

awa. They are not the indigenous people of this land. Our people have 

whakapapa to a river, they pepeha to it. We are the people who have 

korero about the waterways.  

48. Any person who isn’t tangata whenua, but has obtained land and 

waterways in an honourable exchange with the tangata whenua, then 
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they acquire the kaitiakitanga of the awa. It is not obtained through the 

Crown grabbing land and apportioning it out to people. 

49. Kaitiakitanga is very important. Kaitiakitanga is something more than 

ownership. It involves responsibility that is not incorporated in the Pakeha 

definition of ownership. It is a relationship with the water. It requires the 

kaitiaki to guard that awa, with their life if necessary. When you are 

kaitiaki of a waterway, you are also kaitiaki of everything pertaining to that 

waterway – the river bed, the plants nearby and the creatures who live 

there. 

50. Tangata whenua have a long history of living compatibly with the awa. It 

is the tauiwi, who have a different view and relationship with water, who 

have come along and wrecked the waterways in a very short space of 

time. When I see the state of our waterways, I think that this new “owner” 

is very dirty. The Crown has not been a kaitiaki of the waterways. They 

do not understand the concept. 

Government Fresh Water Reforms 

51. I have not been consulted or informed about the Government Fresh 

Water Reforms. The Grandmother Council has also not been consulted 

or informed about them. And as far as I know, no Waitaha representative 

body has been consulted or informed about them. The Crown needs to 

know that their consultation process on these Fresh Water Reforms is not 

working. They have not reached the people they should be talking to. 

52. The focus of the Fresh Water Reforms is on using water to make money, 

not working in partnership with tangata whenua to protect water. 

53. The Fresh Water Reforms will be to the Government’s advantage and not 

to ours. They reinforce the power imbalance of the status quo, in which 

local bodies and companies who already have consents to use and 

benefit from water will be supported, and Maori who are economically 

excluded from benefiting from water will remain so.  
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54. The Fresh Water Reforms also reinforce the Government’s story on water 

– that is that no one owns freshwater, yet the Government can act as if it 

owns it by implementing a freshwater management system that 

supposedly provides for iwi and hapu rights. This does not reflect the 

findings of the Tribunal which has said that Maori have residual property 

rights in water that need to be recognised.  

55. It is not clear how the participation of Maori will be improved under the 

new proposals. Crown engagement with Maori on freshwater 

management under the Resource Management Act 1991 has been poor 

in the past. These proposals offer nothing new or creative to deal with 

that problem. The Crown is still to address the underlying cause of lack of 

engagement – Maori capability and capacity to engage. Maori do not 

have the time, money or expertise to engage in the way the Crown wants 

them to, yet the Crown has huge expectations that Maori will engage on 

every single issue. 

56. The Reforms, at least regarding Maori participation, are fundamentally 

flawed because they have not been designed with Maori. They are 

officials’ solutions to officials’ problems. Maori as Te Tiriti partner should 

be playing a more prominent role.  

57. It is hard for a Maori person to see the benefit to Maori in the Freshwater 

Reforms.  

What I want for the future 

58. The Grandmother Council is working towards standing up our mokopuna 

in places of authority, so that the Waitaha voice is heard and acted on by 

the Government. 

59. I would like to see Waitaha have a committee of persons inside the 

Ministry for the Environment. Too often, the Government thinks it can go 

out, talk to one or two Maori, tick a box, and then go ahead with what 

they want to do. This is arrogant and disrespectful to their Te Tiriti 

partner. I have attended consultations for different government proposals, 

where they were supposedly for Maori, but really they were just for the 
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general public, and no special effort was made to reach Maori. We are 

not the general public. We are the Te Tiriti partner. 

60. If Waitaha were in the Ministry, inside the same room as the decision-

makers from the Crown, they could not run away from us or dodge our 

concerns. We could not be informed, and then a box ticked, and we hear 

nothing more about it.  

61. The Ministry for the Environment should be a shared space, with iwi on 

one side of the room and the Crown on the other. We want our people in 

that space so they can have a say at the top, where things start, rather 

than waiting at the bottom for the news to trickle down. 

62. If we were in the same room, in the same space as the Ministry for the 

Environment, then a real discussion would have to take place. Both 

parties would have to act as partners to discuss problems and find 

resolutions. 

63. We don’t want handouts or charity. We are a strong, intelligent people. 

We are just waiting for the Crown to treat us as such. 

 

 

___________________________________________ 

Jane Mihingarangi Ruka Te Korako 




